Introduction
Development studies has traditionally neglected the role of religion and faith and its role in the lives of the poor throughout the developing world. Like other social sciences, it was heavily influenced by 'secularization theory', the belief (in Wilson's classic formulation) that 'religious institutions, actions and consciousness lose their social significance' over time as societies modernize (Wilson 1992: 49) .
1 This influence was evident in two key respects: in 'secular reductionism' -the neglect of religious variables in favour of other sociological attributes such as class, ethnicity and gender -and in 'materialistic determinism' -the neglect of nonmaterial, especially religious, motivations in explaining individual or institutional behaviour.
2 In this vein, academics and policymakers perceived poverty as a matter of material deprivation and its elimination a technical undertaking; they systematically ignored the role of faith as an analytical lens through which the poor experienced and rationalized poverty and through which the well-off empathized with their struggles and provided practical support. Donors were not completely immune to variables such as the religious impulse to help the poor. In practice, however, they engaged with a narrow range of faith-based organizations, mainly specialized development organizations associated with the mainstream Christian Churches (Catholic and Protestant), ignoring discourses and organizations from other religious traditions.
Over the past 15 years, however, this situation has begun to change significantly, and sociologists, in particular, have led the way, re-evaluating the link between secularization and modernity. Casanova (1994), for instance, has documented the 'deprivatization' of religion and the rise of public religions in the latter years of the twentieth 2 Faith-Based Organizations and International Development: An Overview Gerard Clarke century. Organized religion, he argues, has traditionally focused on the private sphere, on the moral and spiritual regulation of individual conduct. Since the late twentieth century, however, religious discourse has developed a new concern with the conduct of public life and religious leaders and organizations have become more willing to tread the public stage and to highlight the moral and spiritual import of public policy. Similarly, Juergensmeyer (1993) has documented the rise of religious nationalism, and the implications for the secular state, especially the challenge in reconciling secular and religious nationalism. Since 2000, he has documented the rise of religious violence across the main faith traditions, at a time when it has been linked primarily to one faith (Juergensmeyer 2003) .
Academics and practitioners in the development policy community have picked up on these new themes in social science scholarship, and recent literature examines growing engagement between donors and faith communities, 3 and the role of such communities in supporting the poor. 4 Research increasingly examines the relevance of faith in development and the work of faith-based development non-governmental organization (NGOs). 5 The three sections that follow here build on this literature in a number of ways. The first discusses key factors behind the growing salience of faith-based organization (FBOs) in the context of international development, providing a brief historical introduction to the analysis here and in subsequent chapters. The second examines a range of FBOs that are increasingly evident in the context of international development, broadening the narrow focus on development NGOs characteristic of the literature to date. It provides a typology of FBOs and explains the significance of each element of the typology in development contexts. The third section examines the deployment of faith, or particular elements of the faith, in the activities of FBOs and provides a second typology, explaining the significance of each element in debates around international development. The conclusion considers implications that result for donors, civil society organizations and other actors eager to understand, and engage with, FBOs in the context of international development.
The growing salience of FBOs in international development
Despite growing interest in the 'faith and development' interface, donor engagement remains disproportionately focused on the mainstream Christian Churches, especially in Europe. Until 2005, for instance, the
